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The religious character of this materialism appears, so far as this 
volume is concerned, in the argument for immortality furnished at the 
end. While the ego is shown to be an atom, this is not the basis of the 
argument, for the survival of memory is also contended for. But death, 
psychologically considered, is merely a mental image capable of over- 
shadowing and veiling other mental images, as the idea of sleep obscures 
the other images of the healthy man and of the hypnotic subject. These 
images, however, being entities, are not destroyed. The soul may even 
acquire again a body and continue its work on other heavenly bodies. 
This hypothesis is confirmed by spiritism. 

Although the discussion of each topic is prefaced by a long review of 
teachings, ancient and modern, upon the subject, the work, nevertheless, 
gives but little evidence that the author has profited by the history of 
philosophy, and it has but slight contact with modern psychology. 

Eugene W. Lyman. 

Caeleton College. 

Gott: Religion: II. A. 2 in Grundlegung einer wissenschaftlichen Phi- 
losophic. Dr. A. Eleutheropulos, Privatdozent at the University of 
Zurich. Berlin, Ernst Hofmann & Co., 1903. 138 pp. 

The author, a Greek by birth and educated for priesthood in the Greek 
church, holds religion to be a delusion, which ' iron strength of the 
cognizing understanding' should deliver us from; although he doubts 
the ability of mankind to attain to such self-discipline, and so expects 
that the delusion will be always with us. 

On the side of religious metaphysics this treatise is a belated work. 
It rehearses the refutations of the three traditional proofs for the ex- 
istence of God, and then assumes that there is and can be no God. Eor 
the ethical proofs it refers us to an earlier treatise on morality, in which 
the hypothesis of the existence of gods has been shown to be the source 
of the moral law, a relationship which it is fallacious to reverse. So far 
as the present work is concerned, it knows nothing of the value judg- 
ments by which the world ground is interpreted in terms of ethical per- 
sonality; and it ignores all psychological experiences in which the in- 
workings of a transcendent moral person are known — experiences con- 
strued now monistically and now pluralistically. 

In questions of the history of religions this book lacks the scientific 
character of which the system that it belongs to boasts. It designates 
as its task the determination of the conception of religion as a general 
phenomenon in the natural consciousness of man. By thus excluding 
all cooperation of reflection as empty speculation it really shuts out 
spiritual religion. One is no longer surprised that the author's arid re- 
view of the world's religions should issue in the statement : " In the con- 
ceptions of Myth, of Buddhism, of Mohammedanism, of Mosaism (with 
Prophetism) and of the belief in spirits there is nothing contained that is 
not to be found in Christianity; but also, conversely, nothing is present 
in the last that is not to be found in the former phenomena." 

The careful student of Israelitish and Jewish religion would be amazed 
at the assertion that the development that takes place therein is essen- 
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tially ' the hierarchical ranking of spirits/ resulting in monotheism. So 
arbitrary and trivial a standpoint with reference to the origin of ethical 
monotheism among the Hebrews belies the author's scientific pretensions. 
Equally surprising is the statement that Jahveh and the Christian God 
are identical. Along with this, one notes the carelessness, or ignorance, 
which places the words of Jesus about John the Baptist — no reed shaken 
with the wind, but a prophet and much more than a prophet — in the 
mouth of John, as spoken of Jesus. 

On the problem of the origin of religion the author rules out the 
mythological school without discussion, and in a few lines deals very 
cavalierly with the views of de la Saussaye, Eeville and Tylor. His own 
conception, not so different from some of these, is that religion originates 
in reflection upon dreams, incited by the checks and failures that the 
primitive man experiences in his undertakings. 

The treatment of the essence of religion has more to commend it. 
The method adopted, that of abstracting the common characteristics from 
different religions, is surreptitiously exchanged for the normative method 
in order to avoid landing in emptiness, the norm being found in religion 
as it occurs in the natural, popular consciousness. But the maintenance 
of the inseparability of morality and religion, even in primitive forms, 
and the emphasis upon a personal conception of God, or the gods, and 
upon the domination of worship by the consciousness of needing salva- 
tion, while they need much qualifying and limiting, show that the au- 
thor's ' objective ' point of view has not led him into a total misappre- 
hension of his material. 

Eugene W. Lyman. 

Carleton College. 

Morals: The Psycho-sociological Bases of Ethics. G. L. Duprat. Trans- 
lated by W. J. Greenstreet. The Contemporary Science Series. 
London, The Walter Scott Pub. Co.; New York, Charles Scribner's 
Sons, 1903. Pp. xv + 382. 

We can safely say that the translation of Professor Duprat's book 
might have been much better, but it would be hard to believe that all 
the looseness and vagueness of the style can be solely the fault of the 
translator. However, this addition to our ethical literature is to be 
welcomed as giving to English readers a view of the more recent French 
and Italian treatment of ethics. It claims to be objective. ' In the 
near future ... we shall be amazed at the subjectivity of moral concep- 
tions ... at assertions based on incomplete and even inaccurate notions 
of individual and social life; at precepts of value to the individual 
alone' (vi). 

Perhaps the chief interest for us of this movement is in its attempt 
to furnish a practical application to present social conditions, of an 
ethical system, out of which responsibility and free-will have been elim- 
inated. The title makes the claim for Professor Duprat's book that it 
is psychological and sociological. 

After some general remarks making up Part I. under the title ' The 



